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The Purim Revelation Reflects the Future Redemption
The Illumination of the Two Crowns Corresponds to “Naaseh V'Nishma”

In the piyut for Shabbos Zechor, the divine poet teaches us: M obva T ormvan 5o ox”

»a15va1 X5 Db —even if all of the holidays will be nullified in the future, Purim will not be

nullified. The source for this idea is the Midrash Mishlei (9,2) elucidating the possuk in Megillas

Esther (9,28):
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7Dy O X5 D3N DTN Nk 1Ay KD ADRT oMbn

According to the Bnei Yissoschor (Adar 4,8), this does not mean that all of the holidays will actually
be nullified. Rather, the Midrash is teaching us that in the future we will witness such great miracles
that all of the holidays and miracles that came before will pale in comparison—like something that
is nullified in a mixture of one in sixty or one in a hundred and is no longer discernible.
Notwithstanding, the incredible Purim revelation will not be nullified.

A source for this clarification from the Bnei Yissoschor can be found in the writings of the Arizal
(Pri Etz Chaim, Shaar HaPurim, Chapter 5). Extolling the magnificence of the enlightenment

revealed by Mordechai at the time of the Purim miracle, he comments:

MARWY 1T ,1ab orba KOX oM oA 85 mawa XS an XS AN AR oy
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SUTND AN XD DDWwn WK IR RN LM

Neither Shabbos nor the Yamim Tovim provided this degree of enlightenment—only Purim did.
This is why the Rabbis taught that all of the festivals will be nullified in the future, except for Purim.

Nothing compares to the enlightenment revealed on Purim.

Hence, it is only fitting, as Purim approaches, to examine, to the best of our abilities, the nature of
this tremendous revelation—that outshines that of all of the other holidays and festivals and
reflects the future redemption. While we are at it, we will endeavor to explain several other aspects

related to the miracle of Purim.

(a) We read in the Megillah (Esther 1,10): 112 751 2% 213 wrawn 012”—O0n the
seventh day, when the heart of the king was merry with wine . . . Rashi comments:
7T NAW 1YNAR 111NN’ —our Rabbis teach us that this occurred on Shabbos, i.e. “the
seventh day.” The Melo HaOmer and the Yitav Panim point out that, upon careful

examination, it is evident that HKB”H prepared the remedy in anticipation of the malady, at
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that feast. As a consequence of what transpired at that feast, Queen Vashti was killed and

she was replaced by Esther, the Jewish savior.

Thus, we can interpret the verse as follows: “On the seventh day”—which is Shabbos—
“when the heart of the king was merry”—the King of the Universe—“with wine”—refers
to the Jewish Friday night Kiddush; in this merit, HKB"H provided Yisroel with the remedy
in anticipation of the malady. It turns out that the miracle of Purim was essentially the
result of kiddush that Yisroel perform on Shabbos over wine; it is for this reason that one is
obligated to become intoxicated with wine on Purim. So, we must now endeavor to explain

why the miracle of Purim is rooted specifically in the merit of Shabbos Kodesh.

(b) One of the mitzvos instituted by our blessed sages to be performed on Purim is (Esther
9,19): b wWIR nan m‘?wn”—sending delicacies one to another. Concerning this
mitzvah, we have learned in the Gemarah (Megillah 7.) and the Shulchan Aruch states as
halachah (0.C. 695,4): ,2¥92I18 MM 5w IR "wa nunn nw anb mbwh ann
7R WIRD Man mw nan nw nvah Wik nan mbwm mRIw—to fulfill this
mitzvah, one is obligated to send his friend two gifts, consisting of meat or types of food.
Once again, we must try to understand why two gifts were specifically prescribed in order
to fulfill this mitzvah.

"The Mountain Was Held over Them Like a Barrel”

the Chasam Sofer’s Interpretation

Let us begin our discussion by quoting the Gemarah’s (Shabbos 88.) elucidation of the possuk
describing the Revelation at Sinai (Shemos 19,17):

NR DM5Y 17apn 55w Thbn ,RDM 72 KA 72 MITANR 127 MK AT NNnNa 1aymnn”
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The possuk states: “They stood at the foot of the mountain.” Rav Avdimi bar Chama bar Chasa
said: This teaches us that HKB”H held the mountain over them like a barrel, and He said to
them, “If you accept the Torah, fine; but if not, your burial will be there!” Rav Acha bar
Yaakov said, “This represents grounds for a notification of coercion regarding the
acceptance of the Torah.” Rashi explains that if they were summoned to court for failing to fulfill
their commitment to observe the Torah, they could claim that their acceptance was not sincere but

coerced.
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A wonderful explanation of this passage is provided for us by the Chasam Sofer in his Responsa
(0.C. 208). Why, in truth, did Yisroel fulfill and accept the Torah willingly and lovingly at the time of
the Purim miracle and not at the Revelation at Sinai, when the Torah was originally given?
Additionally, we are well aware of Tosafos’ famous question: Why was it necessary to force Yisroel
to accept the Torah by holding the mountain over their head like a barrel when they had already
displayed their willingness and good faith by proclaiming “naaseh" v'nishma”—"we will do and we

will hear”?

The Chasam Sofer brings the answer offered by the early commentators which actually appears in
the Midrash Tanchuma (Noach 3). They explain that, in fact, Yisroel only proclaimed “naaseh
v'nishma” concerning the Torah she’b’chsav, the written law. On the other hand, they did not agree
to accept the Torah she’b’al peh, the oral law, until the mountain was held over their heads like a

barrel.

The Chasam Sofer explains their reasoning. By proclaiming “naaseh v’'nishma” even before
receiving the Torah, they conveyed their willingness to abide by all of the Torah’s commandments
even before hearing them or knowing if they were capable of fulfilling them. Thus, they indicated
that they had complete faith that Hashem would not command them to do anything that they were
incapable of doing. The Gemoreh (Shabbos 88.) records how one Sadducee mocked Rove for his
people’s impetuous proclamation: MANITIND 1Mmb 1NMTIPT RMTH XNY”—You impetuous
people that place your mouths before your ears.

In other words, he was criticizing Yisroel for being rash and hasty—by committing to do something
before bothering to hear what it was. To which Rove replied: Hwn) ama xnmbwa 117207 1AR”
”arnan 0w NN 12 (3 X'—We who go in the ways of complete faith, it is written about us:
“The perfect faith of the upright shall lead them.” Rashi comments: ,25 pIna may wabann
ma TS 5o kbw o tama umwey Kbw why uonor mansn D To—we
accompanied him with sincerity, as those who act out of love; we relied on the fact that He would

not lead us astray nor trip us up with something that we could not abide by.

Torah she’b’al peh, however, includes all of the decrees and stringencies that were added by Torah
scholars in every generation—such as muktzeh on Shabbos and all of the Rabbinical decrees. This
Yisroel did not accept willingly; this they did not say “naaseh v'nishma” to. Concerning this type of
Torah--full of decrees and stringencies--they wanted to hear the details first, before committing to
them. They wished to weigh its pros and cons and assess whether or not they were capable of
abiding by its tenets. If, in their estimation, it seemed too great a burden, they wanted to have the
option of rejecting it.

The Chasam Sofer adds that we learn this fact—that Yisroel did not proclaim “naaseh v'nishma”

with regards to Torah she’b’al peh and its Rabbinical decrees—from a precise analysis of the
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language of the possuk in parshas Mishpatim (Shemos 24,7): Wl i1 93T WK 55 T~
”YyNRWwi—they said, “Everything Hashem has said, we will do and we will hear!” We see that
their declaration of “naaseh v'nishma” only applied to that which Hashem specifically commanded
them; those commandments, Torah she’b’chsav, they committed to even before hearing what they
entailed and even if they failed to understand them. Torah she’b’al peh, however, they only agreed

to accept on the condition that they hear what it entails first and that it makes sense to them.

That this indeed was their intent can be seen clearly from the verse in parshas Vaetchanan. When
Yisroel requested that Moshe Rabeinu convey the commandments to them rather than HKB"H, they
said (Devarim 5,24): 93 NR 15X 727N NN PO /T 0K AWK 53 NR Yhw nR 27
SARRIVAVARRRR LA ']'7‘7N 'lJ"p‘?N ‘T 72T WNR—You should approach and hear whatever
Hashem, our G-d, will say, and you should speak to us whatever Hashem, our G-d, will speak
to you—then we shall hear and we shall do. They emphasized that they wished to hear before
they would do. In other words, they wished to first hear the commandments from Moshe to
determine whether or not they would accept his decrees and whether or not they made sense to
them. They did not agree to first do and then hear—“naaseh v'nishma”—but rather to hear first and
then do.

“They Fulfilled and They Accepted”
Parallels the Order of “Naaseh V'Nishma”

According to the Chasam Sofer, however, during the events of the Purim miracle, the tremendous
power of the Torah scholars became apparent to all of Yisroel. Mordechai the tzaddik, the head of
the Sanhedrin, ordered the people of Yisroel not to participate in Achashverosh'’s feast. Even though
it was halachically permissible to participate in that feast, he feared that they would be corrupted as
part of Haman'’s evil plan. In the words of the Midrash (Esther Rabbah 7,13):

RNw R S oomnbr  wrmwnsb pan ms LSxw by Ra b ahya ywan e
Wwyn anwn 1HaRN 090 IR omby N L anwn oab awyy mar oab Tayn e
T3 TARY 5 13T AR D LK WK PIYID Mwyh (M X INDK) TRRIw ,Dnyis
125 1271 M5 waw k9 LLwrwnx Swoanmyoa 51985 1250 x5 o s omby
nbh oMby pPwSm pw My Tm 5pbpnn Manwn nw %oz LLanwnt b obn

b mby 21nax1 nban % Ran wh 17apn s T LLarapn

The evil Haman devised a terrible plot against Yisroel . .. Haman said to Achashverosh: Their G-d
despises immorality. He supplied them with harlots and made them a feast; he ordered them all to
come, eat and drink, and do as they pleased ... When Mordechai realized what was happening, he
ordered them not to go and not to partake of Achashverosh’s feast . . . They did not heed

Mordechai’s words; they all attended . . . they ate, drank, became intoxicated and transgressed;
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Satan immediately rose and accused them of wrongdoing in front of HKB"H . .. immediately, HKB"H

instructed Satan to bring Him a scroll so that He could write out a decree of extermination.

After Haman'’s evil decree was announced, Mordechai gathered all the Jews together, guided them
to repent and saved them from their death sentence. As a result of this turn of events, Yisroel
understood the tremendous power that HKB”H imparted to the Torah scholars. Due to their ability
to anticipate the future, they were empowered to make appropriate decrees and amendments to
the written law. Therefore, only after and as a result of the miracle of Purim did they accept upon
themselves the Rabbinical decrees even before they fully understood them—on a “naaseh” before
“nishma” basis. Concerning this development, Rava stated: "WYMWANX 212 .'!1‘72]7 371”—they

accepted the Torah again in the days of Achashverosh.

The Chasam Sofer adds one more important detail. Our blessed sages deduced the fact that Yisroel
agreed to accept the Rabbinical decrees on a “naaseh v'nishma” basis from the phrase in the
Megillah (Esther 9,27): ”1'7:?1 11p” —they fulfilled and they accepted. It would seem that the
proper order should have been: 711271 1‘7:?”—first one accepts something upon oneself and then
one fulfills his commitment. From the fact that the possuk in the Megillah states first: ”113%3” —this
teaches us that first they agreed to fulfill the Rabbinical decrees in the sense of “naaseh”; and only

afterwards: ”1‘7:}71”—they accepted the Rabbinical decrees in the sense of “nishma.”

On Purim Yisroel Merit the Two Crowns

that Were Confiscated from Them

Now, with this insight of the Chasam Sofer’s in mind, let us consider the Gemoreh’s statement that
after the sin of the “egel,” the two crowns that Yisroel received at the time of Matan Torah were
confiscated (Shabbos 88.):

mwn R bw X1 pww Ra L yawab nwya HRw mrmpnw avwa AN 11 v
TANY WY A AR L [DWE 1T 7wA] DN w b 1wy [ SRwm s s 5ab
MR ,DIP 15An 1AR5N N1 DMWY ARD T SR INLAW 1) ,YRwl T

.27 TR MY N HXw 1A bxann (135 mnw)

PWY 2w 5N AR AP mwm (1 ow) MY MmoT 15N awn Tt 1910, 1am 130 R
MmRAw 15 Tab 1rapn TRy Lwph w MR [ MK PR I KM 13 190
by obwnw nmaw ,owsa Sy oby nnnwy mama ey IR paws ot om; (0o myw)
215 MY 1P Awn obvaws 9385 1 M Sw,nmns »w ((Dw) NMDoINT 12031 /OwRA

For proclaiming “naaseh” before “nishma,” every member of Yisroel received two crowns—one
corresponding to “naaseh” and one corresponding to “nishma.” After they sinned, these crowns
were confiscated. Rabbi Yochanan said that Moshe merited receiving all of the crowns and, indeed,
he took them. Reish Lakish said that HKB”H will return them to us in the future. Tosafos write that
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the two crowns were radiant and this explains why Moshe’s countenance shone after taking the

crowns.

We must endeavor to explain: (a) At the Revelation at Sinai, Yisroel achieved a spiritual pinnacle.
What then was the source of their downfall leading to the sin of the “egel”? (b) How does the
punishment—the confiscation of the two crowns they received for proclaiming “naaseh” before
“nishma”—fit the transgression measure for measure? Now, according to what we have learned
from the Chasam Sofer, the root of the sin stems from the fact that they only proclaimed “naaseh
v’'nishma” regarding the Torah she’b’chsav but not with regards to the oral law and the Rabbis’
edicts.

In fact, this explanation is evident from the Torah’s description of the events leading up to the sin of
the “egel” (Shemos 32,1): TIRM TR by oy Hpm Anm pa 015 nwn wwia 1 oy kM7
K5 DMyn paNn 15T AWK wINT Twn a1 0 5 195 qwr omby b nwy op mhR
5 191 1R 1Y TI—The people saw that Moshe delayed in descending from the mountain,
and the people gathered around Aharon and said to him, “Rise up, make for us gods who will
go before us, for this Moshe, the man who brought us up from the land of Egypt—we do not
know what became of him!”

Rashi comments: when Moshe went up to the mountain, he said to them, “At the end of forty days, |
will come within the first six hours of the day.” They thought that the day he ascended was part of
the count; but he had told them forty full days—forty days along with the nights. But the day that he
ascended did not have its night with it.

The entire episode is truly baffling. After all, Moshe Rabeinu had performed all of the miracles and
supernatural feats for them, since leaving Egypt until the momentous Revelation at Sinai. He had
told them precisely when he would return: “At the end of forty days, I will come within the first six
hours of the day.” Why then did it not occur to them that he would surely keep his word to them
and return precisely at the designated time—at the end of forty complete days? They should have
realized that if Moshe had not yet arrived, it was surely due to their miscalculation. Had they done
so, they would never have sinned with the “egel”?

Now, according to the Chasam Sofer, we can understand what happened. Seeing as they only agreed
to accept Moshe Rabeinu’s edicts, as well as the enactments of future Torah scholars, on the basis
of: 11wy 1AynwY”—we shall hear and we shall do—on the condition that they first hear and
comprehend and only then will they perform the command, this led to their downfall. They failed to
understand his instructions and, thus, failed to accept his promise. Therefore, after the sin of the
“egel,” which resulted from a failure to accept Moshe’s directive on a “naaseh v’'nishma” basis, the
crowns corresponding to “naaseh v'nishma” were confiscated.

At this point, let us add a pleasant, little tidbit by way of allusion. We find that the authors of the
Megillah, Mordechai and Esther, chose to begin the Megillah with the letter “vav”’-- 1 ¥11-1”
"WIMWNNR—and to conclude the Megillah with the letter “vav”--"1-y9T 535 25w 721M” . We can
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suggest that this alludes to the fact that at Purim—when Yisroel accepted the Rabbinical
enactments on a “naaseh v'nishma” basis—they corrected the damage they caused at the time of
Matan Torah with the two “vav’s of 11YW¥=1 11yNW-Y; those were the words they said to Moshe
Rabeinu, reversing the order of “naaseh v’'nishma,” and indicating their unwillingness to trust and
accept the Torah scholars’ enactments without reviewing them first.

This also provides a beautiful explanation for the text toward the end of the Megillah (Esther 10,1):
@it MR YIRSy on wimwnx '1'775.‘! ow"N”—King Achashverosh levied a tax on the
mainland and the islands of the sea. Tradition teaches us that the name "WYMWNANX” which
appears in this possuk is read with two “vav”’s but is written "WAWRR”—without the two “vav’s.
There must certainly be a reason why the name Achashverosh appears in this possuk with the two
“vav”’s absent.

Based on our discussion thus far, we can suggest that Achashverosh’s essence and force derived
from the two “vav”s that Yisroel damaged when they said to Moshe 11"Wy-1 12yNW-1-- we shall
hear and we shall do—the reverse order of “naaseh v'nishma.” His mission in this world was to
make Esther queen in place of Vashti and to appoint Mordechai as the viceroy (the king’s second in
command). This led to the Purim miracle which resulted in Yisroel finally accepting the Torah
scholars’ enactments, the Torah she’b’al peh, on a “naaseh v'nishma” basis. Once the damage to the

two “vav”s was corrected, the two “vav”’s disappeared from Achashverosh’s name.
Two Crowns that Yisroel Merited on Purim

With this foundation, it is reasonable to propose a wonderful chiddush in honor of Purim. We have
established that due to the miracle of Purim, Yisroel accepted the edicts of the Rabbis, which are
part of Torah she’b’al peh, willingly and lovingly on a “naaseh v'nishma” basis. As a result, Yisroel
merited receiving on Purim two crowns corresponding to “naaseh v'nishma”—reminiscent of the
two crowns they received at Matan Torah when they proclaimed “naaseh” before “nishma.” They
are also reminiscent of the crowns that HKB”H will return to us in the future, as we saw above in
the Gemarah: NMNRWY 1192 1Y IR AW ‘T MDY NRIW b '[ﬁ"l‘l'lﬂ‘? 17apn TNy
»owNR1 by o9 whw amw ,owsa Sy oy

This idea helps shed some light on the statement of the Midrash: AN '["'7'(."2 T armn bawr
»a%1w5 PHYar v X5 0™Mb—in the future, all of the holidays and festivals will be nullified
except for Purim. Now, we have already quoted Tosafos’ explanation that the two crowns were
radiant—with rays of splendor—which explains why Moshe’s face shone after he took them. In a
similar fashion, when Yisroel merit these two extremely radiant crowns in the future, the previous
radiance and illumination of the festivals will pale in comparison—and be nullified one in sixty or
one in a hundred. Notwithstanding, the days of Purim will not be nullified, since two crowns were
also revealed on Purim reminiscent of the crowns to be revealed in the Future to Come.

We can suggest that this is why we find in Megillat Esther that Esther and Mordechai warranted
wearing crowns on their heads. Regarding Esther, it says (Esther 2,17): 91NONX NN j‘?ﬂﬂ RN
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»anwat Son—The king loved Esther more than all the women; ”7TWwN"2 mMabn Ny ownr—
he set the royal crown upon her head. The Midrash (Esther Rabbah 3,10) informs us that
whenever the Megillah refers to the king anonymously, it is a reference to HKB"H, the King of Kings.
Regarding Mordechai, it states (Esther 8,15): n%3n mabn wiaba 75ni 155n &y 11N
79113 AT N MM—Mordechai left the king’s presence clad in royal apparel of
turquoise and white with a large gold crown. Thus, we find two crowns—one placed on
Mordechai’s head and one on Esther’s—alluding to the fact that in these tzaddikim’s merit, Yisroel
were rewarded with two crowns reminiscent of the future redemption.

After searching high and low for a source for this novel idea, [ was ecstatic to find one in the Zohar
hakadosh (Shelach 169:)—discussing the tzaddikim who wear spiritual garb in the world above.
The Zohar states that Mordechai wore royal garments resembling those in the world above; he also
wore a crown similar to the one that adorns the heads of the tzaddikim in the world above; when
Yisroel received the Torah, they were adorned in a similar fashion—until they sinned and these
adornments were confiscated.

Clarifying the matter for us, Rav Tzaddok HaKohen, zy”a, writes in his Pri Tzaddik (Vayigash 7) that
the Zohar is referring to the two crowns which Yisroel received at Matan Torah and which were
confiscated when they sinned with the “egel.” He points out that the righteous sitting in Gan Eden
are described as: “RIMWNI] DTNV —with their crowns on their heads—this is referring
to the very same crowns. These are also the exact same crowns that Mordechai was rewarded with,
as stated in the possuk: 7A9112 AT NV —with a large gold crown.

Mordechai a Spark of Moshe’s
Returned the Two Crowns to Yisroel

Continuing along this elevated path, let us explain why HKB” arranged that Yisroel would receive
these two crowns on Purim specifically in the merit of Mordechai the Jew. We have learned in the
Gemarah (Megillah 13:) that Haman drew lots to determine which month was the most auspicious
to execute his plot against the Jews: TR , 9112 MW MW IR WM Mb Sbaw 113 Ran”
71911 9782 Yawa) Nn INA Avawaw v i K9, Awn 13 nnw ma b 15 Hba. He
rejoiced when the lot fell on the month of Adar—for that was the month in which Moshe passed
away; he was apparently unaware that not only did Moshe pass away on the seventh of Adar, but he
was also born on the seventh of Adar.

The Yearot Devash (Part 1, end of Drush 3) notes that the Gemarah mentions the day of Moshe’s
passing before the day of his birth: 7111 3TN VAW NR YINA AYAWAw”. The natural order
of events should have dictated that his birth should have been mentioned first. He reconciles the
matter based on a premise stated in the Tikunei Zohar (Tikun 69 112.). It states that Moshe
Rabeinu’s neshomeh manifests itself in every generation, in every tzaddik and in every Torah
scholar: NNMMIN] POYNNT DOM PrIX) Ppriy 522 S N1 KT 523 NI [MwnT] XMuwbnNR”
JN1IDY PNw 1Y
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The language of the Gemarah now makes perfect sense: N 9TIN3 AYawaw yIN aOm N5y
71911 71X2 AYAWA—he was unaware that on the seventh of Adar he passed away and on the
seventh of Adar he was born. In reality, after he died, he reappeared, a form of rebirth—in the
leaders and righteous people of each generation. The Yearot Devash adds that this error of the
wicked Haman'’s cost him dearly in his lifetime. For, we find that Mordechai, the savior of Yisroel
and the vehicle of the Purim miracle, was a spark from the neshomeh of Moshe Rabeinu. The
Midrash explains (Esther Rabbah 6,2): 12791 mnw mbn wiR ,Tan TwIwa 9T TN WINT
“PIT2 TWR 112 51w, Mordechai is described as an “ish yehudi”; the word “ish” alludes to the
fact that Mordechai was the equivalent in his generation to Moshe in his.

Then the Yearot Devash adds the following fascinating bit of information: 3 19N nv‘y:npnm"
TNDRY Nnp1 0p15 wpni a9 unn mw Mvn vk am L awn yivn b nTn
»na% 15 1371 1P 7351 YIb Na MNA YI¥I—according to the kabbalists, Mordechai was a
reincarnation and spark of Moshe, Haman was the Egyptian that Moshe killed and was therefore
seeking revenge, and Esther was Batya the daughter of Pharaoh. It is also worthwhile to mention an
allusion taught by the Gaon Chida in Chomat Anach on the Megillah: the numerical equivalent of the
words 7T W”IN (346) is the same as i”WnN (345) with the addition of the one.

Hence, our blessed sages were very precise when they stated: N1 9 IR AYawvaw vy mn N5
#1511 71X2 AYAWA—he was unaware that on the seventh of Adar he passed away and on the
seventh of Adar he was born. This in fact turned out to be the wicked Haman’s fatal error. His
failure to appreciate that after passing away on that day, Moshe reappeared and manifested himself
again and again in the Torah scholars of every generation—and in that particular generation he
appeared in the form of Mordechai the Jew sitting at the gate of the king's palace—led to his
momentous downfall and the miraculous salvation of the klal Yisroel.

On Every Shabbos Moshe Returns the Two Crowns to Yisroel

Now, let us see what our Rebbe, the Arizal, has taught us (Shaar HaKavanot, Mizmor Shir L'Yom
HaShabbat). On every Shabbos, Moshe Rabeinu returns the two crowns of “naaseh v'nishma” to
Yisroel. He utilizes this fact to explain the formula we recite in Shacharit on Shabbos: Wwn nRwY
”1}7‘7“ NANN3—Moshe rejoices on Shabbos in the holy portion HKB”H has granted him; T2y 13~
b NNXAP 1MR1—for you referred to him as a loyal servant. The Arizal interprets this to mean:

N1 nawn oma any M 58w Swoophbn 1pbd 112 an own mpbaw b by Ox w7
13 TNARY a1 P55 Nann Py T R Sxawr om 1hyab paphn b (e Tay
QW A 7TNYY 11m1 TTARD 10 90 5y 165 vya nna wRYa TR nasbn 5150 o
smannanab mand 702N Even though the Almighty deposited Yisroel’s portion in Moshe’s hand
for safekeeping, on Shabbos, he dutifully and faithfully returns the deposit to its rightful owners,
Yisroel.

Let us also explain why Moshe returns the crowns specifically on Shabbos Kodesh to Yisroel. The
Gemarah (Berachot 57:) teaches us that Shabbos resembles the World to Come. We have already

9
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learned that in the World to Come, HKB”H will return to us the two crowns that we lost as a result
of the sin of the “egel.” Therefore, on every Shabbos, which resembles the World to Come, Moshe

Rabeinu returns the two crowns to us.

We see that Moshe Rabeinu yearns to return to Yisroel the two crowns that were in his possession
only as a deposit. This is why we declare in our Shabbos prayers: G NNAp 1ANR1 TaY 13”—for
you referred to him as a loyal servant—for we know with certainty that he is trustworthy and will

dutifully return the deposit to its rightful owners, Yisroel, on Shabbos.

For this very same reason, Mordechai the Jew, a spark from Moshe Rabeinu’s neshomeh, also
yearned to follow in Moshe’s footsteps and to return the two crowns to Yisroel. He accomplished
this goal by motivating Yisroel to perform teshuvah, to repent, and by facilitating the miracle of
Purim. Due to their appreciation of the miracle and their salvation, they accepted upon themselves
even the Rabbinical edicts on a “naaseh v’'nishma” basis—willing to follow the edicts even before
fully understanding them; as a result, they merited the two crowns similar to the situation we hope

to realize in the future redemption.

We can now understand why HKB”H arranged that the beginning of the miracle would take place
on Shabbos Kodesh with the killing of Vashti. We learned earlier that our sages derived from the
possuk: 71112 7511 2% 21v3 WMAW 01127 —O0n the seventh day, when the heart of the king
was merry with wine—that the event depicted took place of Shabbos. Since Moshe Rabeinu
returns the two crowns to Yisroel on every Shabbos, it was only fitting that the miracle of Purim—
resulting in Mordechai, a spark of Moshe’s, returning the crowns to Yisroel—should begin on
Shabbos.

The Sanctity of Purim is the Sanctity of Shabbos

This allows us a wonderful understanding of Rabbi Yehudah Leib - Reb Leibeleh Eiger’s, ztz"],
words in Toras Emes (page 82, column 3): YDIITIRPR WYTPT TANTN DMWYTPT D1IHDI RNIRY
"NAW NWYTP TR 12 R¥NA1 DMBAW ,1799PI¥T—he states, in the name of the Kozhnitzer
Maggid, that Purim contains an illumination from the sanctity of Shabbos. Along the same lines, the
Sefas Emes writes (Purim 5659): (23 © 7NDX) K2 2'N237T ,NAwin 1M DMb nnnw ann”
T MY TN DM TON (K TP Mnw) Nawa 2me L [Nnw Tnwn me] 15 anms mwyb
"MWy —the joy of Purim is dear like Shabbos; the possuk referring to Purim (Esther 9,22)
employs the word wyh”, meaning to do, just as the possuk concerning Shabbos (Shemos 35,1)

does.

On Shabbos, Yisroel receive the two crowns back from Moshe Rabeinu that represent the merit for
proclaiming “naaseh,” we will do, before “nishma,” we will hear. Therefore, the possuk pertaining to
Shabbos employs the word iyt (from the same root as “naaseh”), alluding to the merit of

proclaiming “naaseh” before “nishma.” Similarly, on Purim, Yisroel received the two crowns due to
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the efforts of Mordechai, Moshe’s spark. Once again, we find the word "y employed—
indicating that the great joy of the day is a result of having agreed to do and to obey before hearing
and fully comprehending.

We may propose that this is also a rationale behind the mitzvah of b wIR nan mbwnr—
sending gifts to one another. Our sages taught us that we are to send two portions to one friend;

this can be seen as an allusion to the two crowns that every Jew is rewarded with on Purim.

Additionally, the Zohar hakadosh states (Bolok 193.) that at the time of Matan Torah, so long as
Yisroel were in possession of the two crowns, mankind’s death sentence was no longer in effect;
however, due to the sin of the “egel,” the crowns were confiscated and the death sentence came
back into effect.

We have learned that on Purim Yisroel receive the two crowns reminiscent of the future
redemption. So, just as the death decree on mankind will be abolished at the time of the future
redemption, similarly Yisroel were spared from the wicked Haman’s death decree due to the merit

of these two crowns. An allusion to this idea can be found in the word ”N111”.

The first and last letters spell the word ”NN”, meaning dead; what separates these two letters from
forming the word ”"NN” are the letters 1" 1—the first letters of the words YW1 WY1, Thus, the
word ”N1In”—the portions we send to a fellow Jew on Purim—alludes to the two crowns
corresponding to “naaseh v'nishma” which we merit on Purim and which possess the power to
abolish the decree of death and extermination; this is the deeper significance to W\ NN mbwn”
”1.'!57'1‘7—sending two gifts to a fellow Jew.
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